LITERAL MEANING & CONTEXT:
An Examination of Pali Commentarial Interpretations
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Preamble

81) The principal aim of thispaper isto explore Pragmatic
methodsthet arereflectedin Theravadaexegesespaying substantia
attention to both Pali Canonical and Commentarial contexts.
However, dueto the extensiveness of the scope, this paper only
deal swith selected amount of accounts, which directly connects
withthisissue. Thestriking featureof these pragmeétic or contextua
explanationsgivenin the Pali Commentaries (Atthakathas) for
sometermsin the Pali Canon (Tipitaka) isthe rejection of the
literd meaning. Theterms* Pali Canon’ and* Canon’ that are used
in this paper refer to the early Buddhism, i.e. Tipitaka while
‘TheravadaBuddhism’ and ‘ Theravadaconfraternity’ stand for
the Pali Commentarial Buddhism and itsexegeses.

§2) According to some modern linguists, the distinction
between Semantics and Pragmatics is exceedingly hard to
differentiate, since they so often overlap. Apparently, the
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Pragmatics more or less represents ‘ contextual’ aspect of the
language. Nonetheless, somelinguistsgenerdly distinguish these
two aspectsin different ways. They refer to Semanticsasthe study
of meaning and Pragméticsasthestudy of language use. Inaddition,
somescholarsmaintain that Semanticsistheknowledgeof language
and Pragmaticsisthe knowledge of theworld.! In accordance
with theforegoing interpretations, itisobviousthat in order to
ascertain thereal or more precise meaning of any givenword,
phrase or asentence, onehasto go beyond thelimitsof Semantics
and utilizethemeans of Pragmatics such asthe situation, context,
cultureetc. Thus, Pragmaticsenablesusto avoid misinterpretations
that may result due to the partial application of knowledge of
language (i.e. Semantics) to interpret aparticular word etc.

83) Itisclear that the Pali Commentators (Atthakathacariya)
have utilized the knowledge of Pragmaticswhen they provide
interpretations to the Pali Canon. As some Buddhist sources
categorically point out, literal meaning isaways not capabl e of
expressing preciseor accurateintention even though to someextent
itishelpful to apprehend the basi c sense of any given term, root
etymology and derivation. An apparent fact is that the
Commentators, having properly realized the semantic aspect of
the contents of the Canon, have provided sound interpretations
depending on the Pragmatics. In consegquence of this strategy
utilized by the Commentators, Theravadaexegeses, inmany cases,
preservethedoctrina and philosophical significance. Asamatter
of fact, the Pali Commentators seem to be well aware of the
problemsof understanding language usein the Tipitakawhich cannot
be handled by semantic methods. Interestingly, when they redlize
that somewords of the Canon semantically make poor senseor
make no sense in some contexts, they provide pragmatic
interpretationsfor such terms paying adequate attention to the
context.
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Contextual Meaning & TheravadaTradition

84) At thevery outset, itisworthwhileto pay our attention on
Theravadaviewpoint of literal meaning and contextual meaning.
Theliteral meaning isoften referred in Theravadaliterature as
‘byanjanacchaya’ (lit. shadow of letter) and the contextual
meaning as‘ sandhaya-bhasita’ (lit. intended meaning). AsPali
Commentariesillugtrate, themembersof Theravadaconfraternity
before entering to doctrinal argumentationsoften posed following
question fromtheir opponents. * Should we gpprehend themeaning
of asutta (i.e. original teaching of the Buddha) considering its
literal sense or contextual sense? 2

85) Itisinteresting to note here the corresponding viewpoint
held by theMahayanistsregarding theliteral meaning and contextua
meaning. AstheLankévatérasitraclarifiesgragping literd meaning
of Buddha sutterances|eadsfor manifold misapprehensionssince
thereal nature of final liberation beyond thelimitation of literal
sensethus, itisindescribable. Thus, asthisdiscourseingtructs, itis
prudent rely on meaning, but not rely on | etters. Furthermore, as
thisdiscoursesays, grasping literal meaningissimilar with egting
rice without cooking.® In addition, Kusalamdlaparigraha and
Brahmavi sesaci ntiparip[cchain many waysing s thesameopinion.*
Interestingly, Pali Commentarid tradition also emphasizesthesame
insevera places®

86) Infact, asthe Theravadatradition pointsout, there are
manifold drawbacksand pitfalls of taking literal meaning when
dealing with subtle doctrinal issues. Many errors and
misapprehens onsresult when themeaning of aBuddha sutterance
isunderstood depending ontheliteral meaning. They would most
probably get acontaminated or corrupted meaning if they consider
only theliteral sense.’Thus, itisclear with foregoing evidencethe
specific concern towardsthe contextual meaning in Theravada
tradition. Consequently, Pdli exegeteshave scrupuloudy considered
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the contextual meaning when they interpret the contentsof the Pdli
Canon. It is obvious that when Commentators provide the
contextual interpretationsto the contents of the Canon, they seem
to haverespondedinthreewaystotheliteral meaning. 1. Rgection
of literd meaning, 2. Expansion of literal meaning, 3. Invention of
new meaning or oppositemeaning.

pariyapunami=literal: (1) recite, contextua: (1) know

8§7) pariyapunami isthe present tensefirst person singular
formof pariyapunati whichthethird person singular verb derived
from paryapnoti’ or paryavapnoti® in Buddhist Hybrid Sanskrit
whichmeans*tostudy’, ‘tolearnor ‘torecite.” ° It can be observed
many of attestationsof thisverb, with somevariationsand nuances,
are scattered throughout the Pali Canon.**The Commentariesand
Sub-Commentariesa so conform the underlined meaning of this
verbinseverd places. For instance, the Commentary of Anguttara
Nikaya interprets the term pariyapunati using valanjeti
(‘recites’)™ and katheti (‘preaches’).*? In addition, the
Saratthadipani, a Sub-commentary of Vinaya, explainsthistem
with ajjhayati (‘ studies’)* whilethe Commentary of Majjhima
Nik&yacomments(theplura form of) thisterm using ugganhanti
(‘learn”).** Even though there are slight differences in
interpretations, it isclear that theoveral meaning of pariyapunati
seemingly deal swith some closer aspectsrelated to * study.’

§8) Before examining the contextual interpretation provided
by Theravadaexegeticd worksfor theterm mentioned above(i.e.
pariyapunami), itissensibleto pay our attention on aparticular
statement that appear in Sonadanda Suttaand Canki Sutta, which
come Digha Nikaya and Majjhima Nik&ya respectively.
Sonédandawas awell-educated Brahmin who Campéacity and
many of pupilsstudied Vedawithitsauxiliary subject under his
supervision. Hecameto know that the Buddhahasarrived to the
Campécity and decided to visit him. However, hisstudent showed
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their didiketothisdecison. Then, Sonadandarevesled them some
of Buddha suniquequdities, which have prompted himtovist the
|atter. Especidly, Sonadandains sted Buddha sfull enlightenment,
impeccablewisdom, and amiable conduct and so on. However,
Sonadanda, having quoted several qualitiesfrom the Buddha's
character concluded hispraisewith following modest statement;
“ettake kho aham bhoto Gotamassa vanne pariyapunami.
aparimanavanno hi so bhavam gotamo.*® This statement can
berendered (using one of interrelations, which have been given
abovefor pariyapunami) asfollows: ‘I recite only these good
qualitiesof venerable Gotama. Indeed he possessesimmessurable
good qualities” Weareabletoreplace preach’, ‘learn’ or * study
instead of *‘recite’ . Nonethel ess, it seemsthat none of themisfitting
with thiscontext. The Commentary having felt theabsurdity of the
literal meaning of pariyapunéti for this context, comments as
‘pariyapunédmi means [1] know.’** Thus, depending on this
Commentarid interpretation af orementioned trand ation can be
amended, as ‘| know only these good qualities of venerable
Gotama. Indeed he possessesimmessurablegood qualities.” Clear
fact is that the Commentary refuses the literal meaning of
pariyapunami and imports new meaning to the latter term.
Sgnificantly, thisinterpretation, i.e. janami properly suitswith the
context making better sense.

vihari= (literal: lived, contextua: eliminated

89) Venerable Punnamésawith theintention of revealing his
liberation, i.e. attainment to theArahant-ship, recited thetenth verse
inthe Theragéthgpali. Aswearedready awareof, thistext mgorly
dedl swith theversesthat expressthe supra-mundane attainments
and spiritual realizations of Buddha'smaledisciples. Although
severa stereotyped statementsare often used in many casesinthe
first four Nikéya texts to reveal the attainment of liberation,
Theragathdpdli doesnot containthem sincethelatter hassolely
been composed in verses. Thus, for thosewho arefamiliar with
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diction of those stereotyped statementsinthefirst four Nikéyas
caneaslly gpprehend what has concisely been expressed regarding
theattainment to thefind liberationin Theragéthautterances. The
first twolinesof venerable Punnamésa’sutterance asfollows:

“vihari apekkham idha va huram va
yo vedag(l samito yatatto”’

810) The second of the verse mentioned above, apparently,
reved sthreeidentica qualitiesof aliberated one. If weunderstand
them in accordance with the Buddhist connotation, vedagl refers
aperson who possessesthreefold wisdom, namely, clairvoyance,
retro-cognition and extinction of proliferations (ésava). Insome
cases, it refersto the onewho realized four nobletruths.®Strictly
spesking, it denotesonewho attained Nibbéna **Both samito and
yatatto stand for one whose faculties are utterly restrained.
Accordingly, itisclear that the second line of thisverse provides
substantial proofson venerable Punnamésa sNibbana. Thefirst
termof thefirstline, i.e. vihari, thecrux of thisverseisan aorist of
thethird person singular. In other words, it seemslike the past
tenseof viharati, whichmeans‘ dwdls, or ‘lives. 2 If weliteraly
trandate, thefirst linegivingthismeaning tovihari itrunsas‘he
dwelled with desirefor thisworld and heresfter’ it does not suit
withwhat isconveyedinthesecondlinesinceit spesksof restrained
onewho hasattained to Nibbana. It isnot possibleto believe any
existence or remnant of desire (apekkham)? of onewho attained
Nibbéana since it obviously goes against the basic concept of
Arahant-ship.

811) AssomePdli Canonical accountscategoricaly confirm,
Nibbénaand Arahant-ship are synonymous.2Anyway, according
to the unanimous claim of the early Buddhism these statusesare
attained asaconsequence of eradicating al the desires, longings
and so on. The Commentary of thisversefindsreliable solution



LITERALMEANING& CONTEXT: 217

for thiscontradictorinessand it ardently interpretsvihari in unusua
but attractive way. vi of vi+hari gives‘total’ meaning in this
context, asthe commentary explains. and, vihari means* totally
removed’, ‘totally eradicated’ and ‘totally eliminated (vihariti
visesato hari apahari apanesi)’# thus, it has nothing to do with
common (literal) meaning of vihari. However, this contextual
interpretation for vihari brings apt senseto the verse sincethe
firg twolinesof it can effortlesdy beunderstood as* hewho attained
to Nibbanahas eliminated desirefor thisworld and heresfter.’
Wecanins st that thisistheonly placeinthe Pai Canon, wherethe
term vihari makes sense because of thisstrangeinterpretation.
However, thisinterpretation closestheroomsfor theirrelevant
objection that may have arisen from some sophistswith respect to
the conditions of Nibbanaor Arahan-ship. Nevertheless, none of
modern Pali-English dictionarieshasnoted thismeaning of vihari
or viharati.

vifindna= (literal: consciousness, contextual: Nibbana

812) Theearly Buddhismimmensaly spesksof vinnana®® under
diversecircumstancesand especidly, it playsaremarkablerolein
the early Buddhist psychology. In someaccounts, it comesasthe
fifthfactor of fiveaggregetes” interrelated factor of name& forn®
etc. AsMahavedalla Suttadefines, vinnanais so called because
it perceivesthe objects specificaly.” AsSome Pai Commentaries
interpret, it meansmind.*Childerslists several meaningsof this
term as ‘intelligence, knowledge, consciousness, thought and
mind’ .3 PED also presentsalong list of meaning for thisterm
adducing both Pali Canonical and Commentarial references.®
However, Y. Karunadasa, asubstantial scholar in Abhidhamma,
preferstorender thisterm as' consciousness.”*

§13) ‘vinnAnamanidassanamismentioned asthefirst line
of oneof versesinthe Kevattasuttaof Dighanikéya* and it can
literally be translated into English as ‘ consciousness has no
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examples.’* Then, it gives a notion that the nature of the
consciousnessisindescribableby meansof examples, illustrations
or smiles. Thesubstantiality of thisideaseemsdebatable since
some Pali Canonical accounts some accounts provide sharp
contrast details regarding the nature of vinnana. As the
Sadmannaphal asuttastates, vinnanaisaverifiable object to the
one whose mind is concentrated as a result of eliminating
defilements. Asthisdiscoursetellsus, such apersonisableto
clearly observe own vinnana just as a thread that is threaded
through an extremely trand ucent lapislazuli can beobserved by a
person who hasclear vison. Here, thephysical body iscompared
tolapislazuli whilethethread symbolizesvinnana.* Thisaccount
showsthat vififianais observable object al so; it hasbeen clarified
with thehel p of asimile. Furthermore, Phenapindlpama sutta of
SamyuttaNikayasaysthat vinnanasimilar toanillusion.*Itis
clear with foregoing factorsthat theliteral senseof ‘vinndnam
anidassanam’ givesriseto aninter-contradistinctionin the Pali
Canon. Inorder to avert theemergence of such anarguablenature,
the corresponding Commentary of thisstatement (i.e. theexegesis
of Kevatta suttain DA) interprets vinnana as a synonym for
Nibb&na Thisinterpretation is, however, new import to theboth
Pali Canonical and post-Canonical literature.® Even though
Asankhata Samyuttalists 35 synonymsfor Nibbana, thisterm
(vinnana) cannot be seen in them.**Abhidhanappadipika, the
earliest traditiona Pali lexicon aso hasnot recognized vinnanaas
asynonym for Nibbanathoughit provides46 synonymsfor the
latter.®® Surprisingly, suchameaning of thisterm hasnot been noted
inany of modernlexical works mentioned above.

hiyyo=(literal: yester day, contextual : tomorrow

814) hiyyo occurs in Sanskrit as hyas.* In a mass of
attestations, it has been used both in the Pali Canon and in the
Sanskrit literaturein the sense of ‘ yesterday.’ In contrast, suve
that appearsin Sanskrit as shvas™ means ‘ tomorrow.’ In other
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words, hiyyo refersto the past while suve standsfor thefuture. It
isapparent these words function asindeclinablewordsin these
two literatures to denote these two opposite connotations.
However, interestingly, as some Commentarial worksinterpret
hiyyo conveys quite opposite meaning in some contexts of the
Pali Canon even though noneof modern lexical workshasnot yet
noted thisimportant nuance. Asthe Pacittiyapali records, six-
grouped monks® approached to the place wherefood isdonated
for recluses. Since they were well treated on that day by the
generous and pious people who were working there, they
approached to the same place on the next day and day after for
food and they got the same agreeabl e response. Accordingly, they
decided to stay there without going back to the monastery so as
to receive food easily. The way they thought is given in the
Pécittiyapali with following sentence (alitera trandationof itis
givenfor theconvenienceof thereader).

kim mayam karissama &ramam gantva,
hiyyopi idh’eva &gantabbam
bhavissati'ti, tatth’eva anuvasitva
anuvasitva avasathapindam bhunjanti*

“What shall we do having gone back to the monastery?
(Aswe do not have special work there.) We will have
to come here YESTERDAY too (in quest of food)”
[Having decided, thus,] they take food staying in the
same place.

8§15) Itisclear that theliterd trandaion of hiyyopi as‘ yesterday
too’ yieldsaludicroussensein the sentence quoted above. Infact,
snce'yesterday’ hasdready exhausted, itisimpossbleanyoneto
comeon'YESTERDAY’! Inorder to omit thisbizarreness, the
Commentary instructs ustake the meaning of ‘ hiyyopi’ in quite
opposite senseinthiscontext, i.e. assuve; TOMORROW.® This
interpretation, i.e. ‘YESTERDAY means TOMORROW’ is
absolutely fitting with this context although it looks semantically
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absurd. Thus, inthelight of thisnew interpretation, weareableto
recast abovementioned sentence as* What shall we do having
gone back to the monastery? (Aswe do not have special work
there.) Wewill haveto comehere TOMORROW too (in quest
of food).” Having decided, thus,] they takefood stayinginthe
sameplace.

kudda-mula= (literdl: bottom of awall, contextua: diningroom

§16) kudda standsfor thewall in Pali. In Sanskrit, thisterm
appears as kudya to convey the same meaning.*® Some of sub-
Commentariesof VinayaPitakaexplainsthistem as‘ geha-bhitti;
wall of house.’4” Sincemilameans* base, bottom or foot’, kudda-
mula can literally berendered as* bottom of awall.” Venerable
Ratthapélaand venerabl e Sudinna® had thelunch, aswearetold
by MajhimaNiké&yaand Par§ikapdi respectively, leaning against
awall (kudda-mulamnissya).*® Here, the Commentaria tradition
seemsto consider that having food sitting near awall or leaning
against awall isimproper for amonk. Thus, with an extensive
interpretation kudda-mula has been changed to a DINING
ROOM (!) intwo Commentaries® asfollows:. “Inthisdistrict there
areroomsinthehousesof thelarge householderswherethereare
seats prepared, and where the reclusesgoing for amssit down
and eat thegrue offered tothem. Therefore, this(i.e. kudda-mula)
asoshould beknownasa‘ DINING ROOM. Indeed thedisciples
of the Buddhanever est food Sitting ininappropriate placesjust as
beggars.” Some modern translators have influenced by this
interpretation. For instance, Miss Horner renders kudda-mula
as ‘room provided for the purpose’ in her translation of
Pargjikapali®* but Bhikkhu NaGamoli and Bhikkhu Bodhi ‘ by the
wall of acertain shelter.’>? It isobviousthat the meaning of kudda-
mulais’bottomof awall’ eventhoughit hasbeen changed by the
Commentarial tradition. Conversaly, we can seethisterminthe
Theragathdwhereit isreported that venerable M ahékassapahad
his lunch sitting against a kudda-mula.>® Surprisingly, the
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Commentator of Theragéthd, i.e. venerable Dhammapéaadoesnot
interpret thistermas‘ DINING ROOM’ whereasrecognizesit as
a‘'bottom of awall.”>*

apisuné=(literal: freefrom dander ous speech, contextud: free
from all verbal misconducts

817) Fully liberated ones(i.e. Buddhas and Arahants), asthe
early Buddhism firmly attestsin many Pali Canonical accounts,
areendowed with utterly immacul ate physical, vocal and mental
activitiesand they havefully abandoned dl the misconductswhich
arisefromthebody, verband mind. Astheearly Buddhism classifies
verbal misconductisfourfold, namely lying speech (musa-vada),
slanderous speech or backbiting (pisuna-vaca), harsh speech
(pharusa-vacé) and frivol oustalking (samphappal &pa) which
have been totally eradicated by fully liberated ones. As the
Samannaphal asutta depictstotal abandonment of thesefourfold
verbal misconduct isinfact, aprequalification before attaining
Nibbana.*

§18) In the Atanéatiya-suttawe read: ye ¢’ api nibbuta loke
yathabhdtam vipassisumte jana apisuna mahanta vitasarada
and thisstatement can betrand ated as* those peopl e who attained
to the Nibbanain thisworld saw therealistic nature and they who
possessagreat personality and intrepid command arefreefrom
danderousspeech.” Thesubject of thisstatement istejang; those
people. However, thisphrase doesnot directly revea towhomit
refers. Inother words, we cannot seeany termthat directly refers
toafully liberated one, (asArahant, Pacceka-Buddhaor Buddha)
whereas some termswhich contain here such asnibbuté (those
who attained to the enlightenment, vita-sérada> (thosewho are
fearless) suggest that they stand for fully liberated ones. The
Commentary aso recognizestejanarefersto Arahants.>” Aswe
havedready mentioned they have completely freed fromfourfold
verba misconductsmentioned. Yet, accordingtotheliteral meaning
of the aforementioned expression, Arahants only free from
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slanderous speaking (apisund). The commentary, therefore,
produces pragmatic as it mentions apisuna is a heading of
expression (desana-sisa). Thesetypesof expressionscan often
befoundinthe Commentaria literature. When the Commentators
noticethat some Canonical termsmakes poor senseor whenthey
fed theliteral meaning of some Canonical termsgoesagainst the
doctrina analysesof the Theravadaconfraternity, they frequently
mention such aterm asdesané-sisa.® Thisdesana-sisarefersto
aterm that should be understood without taking itsliteral sense
but the contextual sense. Here aso, apisuna should not be
understood as a term that only stands for ‘the abstinence of
danderous speech.’ It, according to the Commentary, refersthe
abstinence of lying speech, danderous speech, harsh speech and
frivoloustaking of Arahants™ Itisclear that thePai Commentaries
reject theliteral sense of Canonical termsand expressionsfor
several reasons, namely, when they make no sense or make poor
sense, when they seemincompl ete and when they go against the
doctrinal analyses of Theravadaconfraternity. The purposes of
making pragmaticinterpretationsrejecting literal senseare TO:
keeptheglory the Buddhaand hisdisciples, avert misgpprehensons
about thedoctrine; find reliable solutionsfor awkward wordings
that have occasionally crept into the Canon; keep the
uncontroversia naturein Theravadatradition.

Endnotes:

1 Yulep.03

2 suttam kim yatharuta-vasena gahetabbattham udahu sandhaya-
bhasitam?—PPAT, p. 87Be

3 LViiip.38

4  Ludli,p.143

5 byanjane abhinivesam akatva &cariyanam naye thatva attho
upaparikkhitabbo. attho hi patisaranam, na byanjanam—MA i,
p. 351, SAiii, p. 95. SeealsoAAL, p. 73

6 pélidassana-matten’eva voharantassa anitthappasangato...
yathéruta-vasena péaliya atthe gayhaméne bahudosa
apajjanti—AAPT, ii, p.191Be See: Pieris, p. 208
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The plural form of paryépnoti occursin many Buddhist Sanskrit
works. Cf. bhasatdm va bahusrutyam na paryapnuvanti—MV, \Vol. i,
p. 117, sramanabréhmano bahun dharmén paryapnuvanti—KP, p. 76
8dharayati vacayati paryavapnoti pravartayati—ASPP, p. 223
to learn (by heart), to master, to gain mastership over, to learn
thoroughly—PED, p. 433, seeaso DPL, p. 350
Mip.133,Aii,p.103,V v, p. 75,

pariyapunatiti... valanjeti—AA iii, p. 170

pariyapunatiti... katheti—AA iii, p. 266

pariyapunatiti... ajjhayati—SAT ii, 88Be

pariyapunantiti... ugganhanti—MA ii, 106

Di, p. 117. With the exception of the name of Canki, Brahmin, rest of
the account issimilar in Canki-sutta. See: M ii, p.168
pariyapunamiti jandmi—DA i, p. 288, MA iii, p. 423

Th, p. 02

SAi, p.207,UA, p. 426

vedaguti...nibbdnam adhigato—ThA i, p. 57

yatattoti maggasamvarena samyata-sabhavo—ThA i, p. 57
viharatiti iriyati yapeti yapeti paleti—DA i p. 71

The term apekkh& has several meanings such as longing, desire,
attachment, craving, and expectation. See also: apekkhéti alayo
nikanti—SA i, p. 147, apekkhati tanh& yo sneho—SnA i, p. 76,
apekkhanti tanham—ThA i, p. 56

Seefor two clear explanations on Nibbéna and Arahant-ship Siv,
pp. 451-2

ThA i, p.56

See also: Norman, op. cit. p.02 and noteson p. 121

This term occursin Sanskrit as vijnana. It has been rendered as
‘knowledge, wisdom, intelligence, understanding’' —PSED, p. 1434,
‘the act of distinguishing or discerning, understanding,
comprehending, recognizing’' —SED, p. 961

Diii, p. 233

Dii, p. 62

vijanétitivinanam—M i, p. 292

vinn@nanti yam kinci cittam—MA i, p. 209, vinnananti cittam—
SAii,p.24

DPL,p.576

PED, pp. 618-19

Karunadasa, p. 69

Di, p. 223. In addition, the same expression appearsin
Brahmanimantanika-suttaas astatement. See: M i, p. 329
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nidassana: example, comparison, attribute—PED, p. 358

Di,p.76

Méyupamanca vinnanam—Siii, p. 142

vinnatabbanti vinnanam nibbanass’ etam namam, tad’ etam
nidassan’ abhavato anidassanam—DA ii, p. 393 (Tr. vinnana means
that what should be finely realized. Thisis a synonym for Nibbana
since the latter has no illustrations). Strangely, the Commentary of
Brahmanimantani ka-sutta takes both vinnana and anidassana astwo
synonym for Nibb&na (padadvayen’ api nibbanam’ eva vuttam—MA
i, p. 413).

Siii, pp. 361-72

APB, pp. 2-3Be

agamini-divase—SSMN, p. 412, PSED, p. 1756

gata-divase— SSMN, p. 482, PSED, p. 1581

Thissix-grouped monks (namely, Mettiya, Bhummajaka, Panduka,

L ohitaka, Assgji and Punabbasuka) are extremely ill-famedin
Vinaya Pitaka due to whose notorious activities Buddha had to
promulgate many of disciplinary rules.

Viv,p.69

hiyyopiti svepi—VA iv, p. 810. Seefor another context of the same
interpretation; hiyyoti suve—JA iv, p. 481, SD, iii, p. 50Be
bhittau—SSMN, p. 113

kuddanti gehabhittim—SD ii, p. 168Be, VV i, p. 204

Mii, p.62,Viii,p. 15

Interestingly PED, p. 220 renders kudda-mula as ‘a sort of root.’
Miss Horner translates this

kuddamulanti asmim kira dese danapatinam gharesu sala honti,
asanéani ¢ ettha pannattani honti, upatthépitam udakakanjiyam.
tattha pabbajita pindaya caritva nisiditva bhunjanti. tasma tampi
annatarassa kulassa idisdya salaya anataram kuddamulanti
veditabbam. na hi pabbajita kapana-manussa viya asaruppe thane
nisiditva bhunjanti—MA iii, p. 297, VA i, 209

Horner, p. 27

MLD, p. 226

kuddamulanca nissaya &lopam tam abhunjisam—Th, p. 94
kuddam(lam..ti...gharabhitti-samipe nisiditva—ThA iii, p. 139
Di,p.04

vitasaradati nissarada vigata-lomahamsad—DA iii, p. 963,
vitasrada means people who are free from fright and horripilation,
vitas@radanti sérajjakar@nam kileshnam abhavena—ItiA ii, p.75,
Tr. vitasrada means free from the defilements that cause fear
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57 tejanati idha khindsava janati adhippet&—DA iii, p. 963

58 MA.Iv, p. 140, SAiii,p. 271, UA, p. 114

59 apisunati desana-sisa-mattam’ etam, amusa apisuna apharusa
mantabhaninoti attho—DA iii, p. 963
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