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Approach:

Sanskrit Literature is the most popular one among the world
literatures. The vast area in the relevant field is covered by the
literature of Sanskrit. The commencement of Sanskrit literature is
evident since Vedic era. According to the specific features of Sanskrit
literature it can be classified as follows. The literature in the Vedic
era, in which are included Sarithitas (to wit Rig Sarihita, Yajur
Sanithita, Sama Saritrithita and Atharvan Sarithita) and that the

© Ven. Walapane Gnanasena Thero

@0ts. @008 30T TBNwWD, @rDe . 8. Db, e IO e
EmE yunsig

@120@edy BW @edFe weg¥a, 23 RIS, 2014/2015

@0ty B8dw, W EHe dEDDBIEE



236 & - @0nedn B medBe @egwe, 23 wEIvw, 2014/2015

literature in the Brahmanas, the literature in the Aranyakas and
that in the Upanishad. After the Vedic era, the Siifra literature like
Guhya Siitra, Aswald@yana Siitra etc. are manifested in the history
of Sanskrit literature. Vedangas, Upavedas, Six Systems of
Philosophy (to wit Nyaya, vaisesika, sarikhya, Yoga, Meemansa
and Veddanta) and other kinds of Indian Philosophy respectively
can be observed to be prevalent in Sanskrit literature. Tantra
literature, Heroic (epics) literature, puranas literature, Buddhist
Sanskrit literature and after that Mahakavya (epics) literature,
Historical literature and the literature of short poetries like the lyrics
and also prose and campu literature, the Gnomic poetries or didactic
fables, fictions and auxiliary poetries etc. are represented in Sanskrit
literature one after the other respectively. Those all that were
mentioned above can be considered as audible works of
compositions. The Dramas on the other hand can be classified as
videoble works of compositions in Sanskrit literature. The other
areas of literature like science of life (Ayurveda), Astrology,
Astronomy, Architecture (Vastuvidya), Vedic Mathematics,
Sanskrit Dramaturgy, Prosody and Lexicography, Palmistry are also
available in the literature of Sanskrit. When considered according
to these classifications, the discourses of Sanskrit literature can be
realized as comprising of a very vast scope.

Sanskrit Allegories

There are two books, that are considered as chief
representative texts representing the fables of Sanskrit literature
namely the paficatantra or the five books of fables which was
written by visnusarman and also hitopadesa or the book of Good
Counsel which was composed by narayanasarman. Those two
books in the literature of Sanskrit are most popular as children
stories as well as those actually help them to develop into
responsible and mature adults. The Brhatkathd and the
Kathasaritsagara are the other two works in Sanskrit fables.
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Those two books originated from pasicatantra. In addition to
these there must have been in existence works of similar type.
Some of them might have been lost and others might have got
partially included in the paficatantra and hitopadesa.
(Varadachari,V. 1952 p 128).

General Features of Sanskrit Didactic Fables

The inception of the didactic fables in Sanskrit can be
ascertained in Rigveda, and also it is possible to find some
references to the existence of this type of literature in the pre-
Christian era (id, p.126). They have acquired some specific features
from their commencement. These can be pointed out not only in
the language which was used for composing but also in the structure
which was formed in this type of literature. The prose language
was always used for writing those kinds of literature with verses
being quoted. Those verses, which appeared in these works, are
quoted out from Hindu Law books and the Epics in Sanskrit.
They express morals in support of the stories which are given in
prose. The expectation of having extracted these stanzas is to
emphasize the specific advices which are given in the stories in
prose and also to support the linking of one story to the other.

Generally within the framework of Sanskrit parables, a
number of stories are introduced. They are linked to one another
through the didactic verses said earlier. A story invariably has its
moral advice set at its end in a verse making a reference to another
story which is accordingly narrated. This is the case with every
story in Sanskrit fables. (id,1952, p.126)The attribution of human
tendencies to animals and to birds is another specific feature of
Sanskrit fables. The stories which are coming in these informative
works can be made out as ironical stories. The human society has
been satirized by replacing them with brutes. Addition to these
intentions there is a main objective in writing the Sanskrit fables
and that is for the ruling class to practise the state craft.
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Synoptic Introduction to the pasicatantra.

The parficatantra is the most popular ancient Indian
collection of interrelated animals’ fables in Sanskrit. The meaning
of paficatantra is the five books or five collections. The name
was applied to this series for referring to the content in the book.
The five chapters which are under the names of Mitrabheda (The
estrangement of friends) Mitralabha (The gaining of friends)
Kakolitkiyam (of crows and owls) labdhapranasam (Loss of
gains) apariksitakarakam (Inconsiderate Action — Rushed Deeds).
paficatantra is attributed to visnusarman who was in Royal
Council of Amarashaktiin Pataliputra. It was believed by large
number of scholars, the author of paricatantra to be related to
the 3 Century BC era. It is based on outdated oral traditions
including animals’ fables. The language which has been used in
the work is very simple and attractive. The paficatantra was
composed by using both verse and prose.

A brief prologue to the hitopadesa

The other exemplary work regarding Sanskrit apologues
is hitopadesa. The term hitopadesa can be divided into two parts
like Hita+Upadesha. Hita means welfare or benefit. The advice
or counsel is meant by Upadesha. That means hitopadesa is a
collection of narrations for advising and counseling those who wish
to achieve success in lives. Suffice it to say that the hitopadesa
was composed by Narayana Sharman. The main object of
writing this book was for the three sons of Sudarshana who was
the ruler of the city of Pataliputra in Mahabharata, present in
India to learn. The content of hitopadesa (The book of good
counsel) is confined to only for four chapters under the names
Mitralabha (Acquisition of friends) suhydbheda (estrangement
of close associates) Vigraha (The section regarding battle) Sandhi
(Section regarding reconciliation). The fourth division of the
hitopadesa has completely been left out in this work and also the
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fourth one of the hitopadesa named sandhi (The chapter of
harmony) has been created by the author as his own work. The
Language and the style of the book which was used by
narayanasarman is very simple and attractive and also easy to
be understood.

In addition to these two works, there must have been in
existence similar type of works in the Indian literature. Some of
them might have definitely gone to pot with the passage of time.

It was said earlier that the main purpose of Sanskrit
allegories was the members of the ruling classes to understand the
state crafts. This being the ulterior motive, the hundreds of
remarkable apothegms have been given in the apologues in
Sanskrit. A higher value to the human life is added with these
proverbs. Some of them which are very significant for day to day
life of all of us are quoted here.

The proverbs which are found in Sanskrit allegories are
very interesting and very useful. You can see the first one which is
mentioned below and is picked by me from the hitopadesa
composed by narayanasarma.

\c'q:i{\\ T o ‘?\\r\ |
STcH Tdd ERY I | (Carr, 2004, p. 383)

The meaning of the above poem is that one should save
oneself always. One should save money for any distress. One
should protect one’s wife and children by expending the
money. Always one should save oneself even by sacrificing wife
and money. Some not only save money parsimoniously but also
never utilize it. And then it is strange to say that the property of
theirs is neither utilize nor given to others by those money grabbers.
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Those misers have really been likened to the scarecrows which
are built in the paddy fields for protecting the harvests. It says
that oneself’is the first object of charity. In respect of this saying
these are accepted by anyone irrespective of creed, race, colour,
caste or gender. First ofall one’s should be safe. Furthermore, I
would like to cite a stanza which is seen in Buddhist literature as
Attanari ce piyan jafifid rakkheyya narii surakkhitam
(Dammapada 157) uttered by Gautama the Buddha. If one should
hold himself dear, then let him ever guard himself and watch well.
One never protects another and on the contrary no one coddles
oneselfalso.

There is another didactic maxim selected from the literature
of Sanskrit as follows.

T i E=R Al e T Eh'{'ﬂ?l foRH_ 2
SNl (& 29U % HRI(?
(Deepankara 1925, p. 374)

What value is there of learning, if there is no self wisdom
in one? What can a mirror render to him who has no eye sight?
This saying emphasizes that the knowledge is not effective in one
who hasn’t self wisdom as the mirror is not needed for one who
hasn’t eye sight. A worthy idea has been given by this adage to
the society without leaving for argument and discord. This idea is
easy to be understood that a person who hasn’t the eye sight
cannot see. The intelligence is one and the knowledge is another.
Both ofthese two are very different from each other. There are
plenty of scholars who have obtained lots of certificates. But
some of them bear varieties of degrees without any intelligence.
The learning will not be rewarded without the intelligence. It should
be understood that the scientists who haven’t wisdom are not
recognized. Even if one has the knowledge of any science, but
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devoid of the intelligence, that knowledge will be in vain like the
mirror which has been given to a blind person. The knowledge
which is impracticable does not produce results. The intellectual
scholar is esteemed more than the unintelligent man of letters. We
should understand that the knowledge of a person will not be
benevolent without the understanding of it.

I'would like to quote a highly appreciated proverb from
hitopdesa which is considered as a remarkable compilation of
Sanskrit short stories.

4 : HideddE: Hq?{ WI
HHETHI: Q™I Haa?crn?{m Il (Apte, 1933,P78)

According to its meaning, unions are attended with
separations. It is one of eye opener proverbs within Sanskrit
didactic texts. It brings out quite clearly the state of impermanence.
The body has dangers always at hand. The wealth is the abode of
miseries. The unions are attended with separations. Everything
that is born is perishable. The person who is uneducated (in
Sanskrit ¥ in Pali Putujjana, ordinary man is any layman or
monk who is still possessed of the ten fetters (Sarityojana) binding
to the round of rebirths, and therefore has not yet reached any of
the four stages of holiness) (Gnatiloka, 2004, p.175) is always
thinking about all things which are available in this life as permanent.
The reality is away from that thought. We are not able to find
permanent things in this impermanent world. Everything and
everyone in this world vanishes with the passage of time. The
same thing in Buddhist literature as Sabbe sankhara aniccati
(Dammapada Chapter XX, 05) has been discoursed by Gautama
the Buddha. It says all created things are impermanent (transitory).
Another expression from the same text is Sabbe dhammd
anattati (id. XX, 07), all the elements of being are non-self. But
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the thing is it is not realized by the majority of the society. The
quip Samdagamah Sapagamah says that every union at
unexpected moments will dissolve by itself. The true knowledge
should be obtained by all of us to understand that everything is
not permanent in this phenomenal world.

o oT: TR Al ITOTT g
SR g TEEE FGFRA || ( Parab, 1925, p 218)

The verse mentioned above here is one of the special
sayings which are excerpted from paricatantra. That is the
consideration that someone is one’s own and the other is someone
else’s is of a mean minded or narrow minded one. While the
consideration that whole earth is one’s own family is a large minded
or broad minded one. The notion which is given by this exemplary
maxim is universal. As human beings we all must live together in
happiness and harmony for effective coexistence within the
communities and there should be sociability. Without fellow feelings
how can harmony be commenced? They therefore, who wish to
dwell in harmony must think in friendly ways. They, who wish to
live together can’t categorize the society according to race, gender,
cast etc. Every person in the society should think and should look
as one’s own. Moreover think of this also.

WWWI
ATcHad qHIY I T290 | givea: |

About the wives of others should be thought as their
mothers by all. About the properties of others should be thought
as the bits of rubbish. About all beings should be thought as one
self. If somebody can think this way then he is a gentleman. In
Buddhist literature also it has clearly been said Manasarit Bhavaye
Aparimanarii—The mind whose who likes to lead a harmonious
life should be developed up to the horizon. According to
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Buddhism, the person who wants to follow the Buddhist Doctrine
cannot think only of himself. So we are never able to attend to
only ourselves. However the philanthropy is always appreciated
more than the egoism. Now [ would like to quote one of amazing
excerpt from didactic fables in Sanskrit.

e IEIEEFIT FrrR-—cr %r'aarcﬁrtreﬂm
fAREaIEY &1 WUeISY ZHEA I (Apte, 1933, p, 40)

In a place where there are no learners, even one who is
with scanty knowledge is praised. Even a castor tree is considered
to be a great tree in a country which is destitute of trees. This
saying is also extracted from hitopdesa of narayana. See also
the truth of this proverbial statement. If there is no suitable one for
the appropriate place then the unsuitable one becomes suitable
one by pretending to be suitable. So then the quite suitable persons
should be brought to the society by the authorities.

ejurealy ey g Felled ErE: |
Al Hetd SAcE! Fraamei@am = |l (id, p, 37)

That is another proverb taken from the same text. The
meaning of this informatory saying is Good people show
compassion even to the creatures, which are devoid of any virtues.
Like which the moon does not withhold its light even from the
house of the low caste. The gentleman is often enthuses to comfort
the other beings who are suffering from any difficulty. The hearts
of compassionate persons are softer than even flowers. They do
not and cannot rest satisfied until they relieve the sufferings of
others at time they even go to the extent of sacrificing their lives so
as to alleviate the sufferings of others. The story of the Vyaghri
Jataka where the Bodhisatta sacrificed his life to save a starving
tigress and her cubs may be cited as an example. (Narada Thera,
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2006 p.14). Furthermore another proverb can be shown in
hitopdesa about the miscreants like this.

gt—m:r mwfﬂmamaml
IS0 & TN 3d FE TN (id, p, 44)

It says indeed one should not enter into friendship with
and feel affection for a villainous person. Fire when hot burns and
when cold it blackens the hand (of one who touches it). Here the
company with the person who is wicked is strictly prohibited by
this stanza. When anyone who likes to associate a person who is
narrow minded and villainous he will meet with distractions. We
hear this also again in the same text.

gt—m trﬂa?fﬁﬁwmsmm
T R @9 FREET A WEEG 1 (id, p. 46)

A recalcitrant person though adorned by learning should
be avoided. Is not the cobra though adorned with a jewel,
dangerous? However much a person is learnt and learnt if he is
recalcitrant he should be avoided without any association by those
who like to be successful. Otherwise someone who does not listen
to this great saying of dear friends the adversity is always near
with him. Furthermore think as what follows.

HEEIACGEdl ORI gl Al |
geiieg ebdcbgwgwanﬂﬁaqz I (Deepankara, 1925, p, 88)

The friendship with a wicked man is easily broken and
when broken it is difficult to be formed again and so it is like an
earthen vessel which breaks easily and can never be joined. While
a good person is like a gold vessel which is hard to break and
which can be easily joined together if broken. Yet again
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\m’ﬁm m\r—‘c\rsrﬁ & aeF: |
I TERFHN Tiedd HET: || (Deepankara, 1925, p 89)

Good friends seem to have the appearance of coconuts
while others are like the Badari fruit in appearance, charming
only on the outside. The faithful colleague appears as a coconut.
The coconut is very hard and rough on its outside but its inside is
indeed soft and sweet and also very useful. But the villains who
are not faithful friends seem like the Badari fruit in appearance. It
is charming only on the outside. Its inside is hard and bitter. Besides

Elm?{sfﬁr SRRl uumw—cr ElEDI={
q;c“'STE[ 7 HUIIEIFIIQQEIFII «d dedd: ll(id, p,90)

The qualities of the good persons does not change even
when friendship is broken, as the fibers of lotus —stalks keep
together even when they (stalks) are broken. This proverbial stanza
is given as a criterion in order to make out the person who is the
good and who is bad. On the other hand lots of instructions been
given to identify the compassion and non compassion. The facts
are as follows.

mif'ﬁ“@w A, |
WW?W Il (Apte, 1933,p41)

One may test the fidelity of a friend when in a difficulty, the
bravery of a person while in a battle, honesty when their debts are to
be paid off, the faithfulness of'a wife when the prosperity declines and
the affection of relatives when in a calamity. If someone is in atrouble,
those who are friends must help him to get rid of the quandary. In
such a situation he can be considered as areal friend otherwise he
would be disregarded as a friend. Saying is easier than doing. Someone
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who talks but does not act in practice will fail in a confrontation. In
that case, who are brave or not can be identified in such a situation.
The debtors who have not discharged their debts which they have
borrowed from others must be considered as cheats. The wife who
is endeared to the husband should be sincere to him when he has
money or does not have. The honest relationship is shown when the
person is in distress. In that respect different people can be understood
through different situations. And further it says

o =Fad A g el
TER, T 9 GRS & aWaa: | (id, p, 42)

One is a friend or relation who stands by in happiness in
festivities, in difficulties, in calamities, in deaths and when the
kingdom is in danger and also he who assist another in all
circumstances is a true friend or relation. Someone who does not
address himself to these occasions with his friend cannot be
acquainted as a friend or relation.

The proverbs which are given in Sanskrit allegories are
very common and functional. Some of them pertaining to
perseverance can be noted below.

ha¥ oo o [y =~ N\
mlamwmwﬁaujﬁa: |
d & goed [Heed JiEali~d g« J0: Il (id, p, 9)

Undertakings succeed through industry otherwise not by
mere expectations. Animals for prey do not themselves enter the
mouth of sleeping lion. That is to say, even a lion in order to get his
prey is required to make efforts. Otherwise it would be in vain.
Even a lion also must be in hunger if it does not strive to hunt. The
exact veritable idea given through this verse cannot be denied by
anyone. All wishes will be achieved by a person who is honestly
enthusiastic. And again it is said in the same didactic textas «
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< [a Y N N SN
qqHY Qidecd AS{GANTHICHA: |

NN [a NN oY

FFATH ST f5an ATgFRrd |1 (id, p, 8)

That when considering the idea mentioned above all should
through and through be agreed with that without any argument.
Let us see the meaning given by that statement. When drawing
attention to this the confidence in faith should not be left. Similarly
it should be the same industry. As an example the oil from gingelly
will never be obtained by anyone without efforts. He who however
gets his work done is called a go-getter. The people who are
living in human society have been divided into three categories by
King Bhatuhari, who was the author of NitiSataka. What are
they? They are the persons who belong to the low class, the
persons who belong to the middle class and the persons who
belong to the noble. That categorization has been done according
to their specific characteristics. The specific characteristics of
them are different from one another. The activities are not initialed
by the first group which has been said above because of the fear
of obstructions. The continuation of work which has been
commenced by second group said above will be suddenly stopped
because of obstacles.

However it is that the last group of people could well and
truly be differentiated from those two groups. The affairs which
were started by them will never be stopped without gaining the
appropriate results. The same idea mentioned here has been given
in also Raghuwansa by kalidasa (Raghu 1-10). It says that the
men of the higher class never stopped any business which they
started until they attained their targets. This has really being
mentioned in Buddhist literature also as vayamtva puriso yava
attassa nippada (sanyukta, p.402) the industry is must not be
given up by the person until he gains what he has expected and
viriyavato bhikkhav kirit nama nasijjati, what cannot be pulled
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off by the sedulous person and loke ussahavantanari
kimasadhiyarit- what cannot be done by the trier in this world.
Furthermore

WWWHWWI
@WWWTE\HHWW Il (id,p.7)

A Chariot cannot move only with one wheel. Thus the
fortune does not materialize mainly without efforts. It has indeed
been emphasized that nobody can gain anything without the desire
for it as the cart can never move on one wheel. If it wants to move
it should have two wheels, otherwise it will never move. The
person, who wants to be successful, should make an effort.
Only the fortune or the luck will not be adequate to the make the
life of a person successful. Indeed the actions which were done in
the previous existence by the person comprise the person’s fate.
Therefore the exertion should be made with efforts by oneself
overcoming slothfulness.

And what is more “The Goddess of wealth approaches
the industrious man of courage. It is the coward that says that a
thing will be given to them only by fate. Set aside fate and make
efforts with all your strength. If anything does not succeed even
when efforts are made for it, what fault is there? (hitopdesa 2-
12) Here we can hear hundreds of sayings regarding the go-getter
or the enthusiast, in the literature of Sanskrit. We should have
paid attention to these proverbial statements to reach success in
life. Every success will be provided by the efforts and not only by
mere the fate. It should be said that the fate also will support the
efforts for fulfilling the desires.

Besides not only these things it is said in paficatantra
composed by visnusarman but also cupidity of the human beings.
See the extract.
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Siged SiEa: w— el U—ﬁuﬁ“—d SiEd:
iz B R SREUTE || (Parab, 1925 p,425)

The hair ages with aging years

With aging years the teeth age and decay

Eyes and ears age with aging years

Greed alone never decay. (Rajan, 1993, p.425)

The same idea has been given in vairdgyasataka written
by bhartruhari who lived around the 6™ century BC era.

o o ¢ aN\

W@WWW |
WWWW Il

The faces of human beings are marked with wrinkles in
old age. The head is lined with grey hair and all the limbs have
grown loose, but desire alone becomes rejuvenated and
predominant.

msmsw |
ATl WETIEER IEg g8 A A=EE

That is one of a verses regarding avarice of the human
beings All distress comes to him when the person who is avaricious
is not satisfied with the wealth which has been acquired by him,
who does not have stoical or self-controlled senses and who is
with an unstable mind. If someone can be satisfied with the
acquirements with which he is living, then he is blessed with every
success. All wealth belongs to him whose mind is contented. Is
not the earth as if it were covered with leather to him whose feet
are protected by shoes? APTE -1933, p 59.
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In this respect almost 20 proverbs have been described
to elucidate their significant values up to date. There are more and
more proverbial sayings in didactic fables in the literature of Sanskrit
(or Hindus). The persons who are following the proverbs which
can be seen in Hindu didactic fables or Hindu law books realize
the advisable expressions are made up of about 90% of the total
content of Hindu didactic allegories.

The duty of authors of any compilation of stories or guide
books is to guide human beings to obtain certain noble principles
in order to lead a successful life. The Human beings should live
not only for having food, shelter, clothe, and sex. The cattle also
indeed obtain those basic primary needs. If we are as humans we
spend our lives only to satisfy those basic needs then we would
be relegated to the level of other living animal beings. If it comes
to that there would be nothing much to show for ourselves as
human beings. In that case we should have thought about the life
of human beings which we have obtain in this life and therefore
we should have tried and tried to develop the charities and ethics
which are relevant to the human life. Humans have transcended
from the mere survival and are capable of seeking the reality of
life. The Sanskrit or Hindu allegories are very helpful in this way
to practise these in our life.
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