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The entire body and multitude of 84000 profound teachings
and sublime doctrine delivered by the Buddha during his successful
ministry 45 years have been codified into a corpus or three baskets
called (1) Basket of Discourse, (Sutta pitaka) which consists
chiefly of instructive and didactic discourses and conventional
teachings, (2) Basket of Discipline, (Vinaya pitaka) which consists
ofrules and regulations of the monks (Bhikkhus) and (3) Basket
of Ultimate Doctrine (4Abhidhamma pitaka) which consists of
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the most profound and sublime philosophy and most intricate,
subtle and ultimate teachings of Buddha. In addition to the Basket
of Ultimate Doctrine (Abhibhamma pitaka), his profound and
great teachings have been divided into another three sections as
the First Teachings, the Mid Teachings and the Post Teachings of
the Buddha.

The paean of joy (Udana vakya) which runs as
“sabbamévahidan pathama Buddha vacanan anéka jati
sansaran idan pathama Buddha vacanan”as the first words of
the Buddha, the post or last words of Buddha which run as
“handadani bhikkhavée amantayami vo vayadhamma
sankhara appamaden sampadetati idan pacchima Buddha
vacanan” as the final words of the Buddha and the voluminous
Doctrine/Dharma or Teaching of the Buddha preached during a
span of 45 years which run as “ubhinna mantaré yan uttameétan
majjhima Buddha vacananti” as the middle words of the
Buddha.can be introduced as these three divisions.'

Venerable Ananda Thero, has been advised to identify
Buddha’s teachings as Dhamma vinaya and consider and
recognize it as the teacher/leader after the death of The Buddha

yo0 vo ananda mayd dhammé ca vinayo ca deésito
pafifiatto s6 vo mamaccayéna sattha *

At the first Council/Convocation of Discourse (Dharma
Sangdyana) held, Ven. Mahakasyapa Thero queried which
Pitaka or Basket would be rehearsed, whether it is the Dhamma
(doctrine) or the Vinaya (discipline) in the first place. On that
occasion, all the Buddha’s disciples assembled at that Council
emphasized in one voice, the need to rehearse the Vinaya
(discipline) in the first place as it would be the life blood/thread,
longevity or anchor sheet which contributes for the advancement
and development of the Buddhist Order (sasana).
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auso kin pathaman sangayama dhamman va
vinayanvati bhikkhii ahansu. Bhanté maha kassapa
vinayé nama Buddha sasanassa ayu. vinayé thite
sasanan thitan hoti.tasma pathama vinayan
sangamayati.’

At the first Council of discourse, Ven. Upali Thero was
entrusted and assigned the leadership of Vinaya because he had
been appointed as the chief disciple/Head among the most
disciplined Bikkhus during the time of the Buddha.

etadaggan bhikkhavé mama savakanan bhikkhiinan
vinayadharanan yadidan upali. *

At the Council, all the questions were raised by Ven. Maha
Kassapa Thero

tato théro vinayan pucchanatthaya attanava attanan
sammanti °

The word “Vinaya” (discipline) normally implies/denotes
discipline, restraint or composure. Linguists have defined this word
in numerous ways. The word Vinaya made up of the root form
“vi’8” and “ni” ““53” connotes restraining and preventing one from
committing offences and wrong doings physically or by deed and
verbally or by word. The word “nayati” derived/made from the
root “n7” means “bring” or “fetch”. When it is taken in this sense,
the word discipline (Vinaya) intends/means maintaining or
continuing in a special manner. A book titled Samantapasadika
which interprets this word (discipline) mentions that because of
the adjectival prefix “vi” attached to this word, there are special
types/methods of preaching. Hence this word is called “discipline”
or “vinaya”, because it prevents, precludes and restrains one from
immoral behavior/offences and all kinds of other vice and malice.



32 & - @0nedn B medBe @egwe, 23 wEIvw, 2014/2015

vividha visésanayattd vinayanato céva kayavacanan
vinayatthavidithi ayan vinayo vinayoti akkhato °

Later on, the post-era scholars and teachers have defined this
word with different synonyms.The term “na désana” has been used
as aprominent word for “Vinaya” (Discipline). Because the Buddha
deserves, andis empowered and authorized to formulate, promulgate,
and impose ordinances, rules, statutes, edicts, decrees and regulations
for the holy life of monks, and as He has preached these norms, rules
and commandments on a large scale, hence the term “ana désana ™.
As there are beings with immoral behavior and misdemeanor and as
they were admonished to refrain from misconduct, and thus so they
were restrained/disciplined in this manner, the first Pitaka or Vinaya
pitaka is introduced as yatapardda sasana. As it is in complete
contrast and in strong opposition with the heinous crimes and atrocities,
itis called sanwarasanwarakata.

Samantapasadika records that the oral preaching by the
Buddha which lasted as Dharma Vinaya (norms of discipline) at
the beginning was divided into three baskets (Pitakas) and then
rehearsed and chanted.

tadétan sabbampi Buddha vacanan dhamma vinaya
vaséna duvudhan pitaka vaséna tividhan sabbampi
hétan vinaya pitakan sutta pitakan abhidhamma
pitakanti tippabhéda méva hoti 7

According to the above Pali extract, the word Pitaka
(Basket) is of multi-meaning and what is meant here semantically
was Pétika or box and it denotes here that Dhamma was
categorized into different sections or pitaka. It is recorded in the
commentaries that as Dharma is considered or taken into account
interms of Paryaya (Tripitaka dharmma) or in the true sense of
the word Paryaya and as it was subjected to Paryapti, this word
derived its name and meaning as “Basket or Pitaka ”.
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Where ma pitaka sampadanéna tinnan pitakanan
ugganarn is mentioned, it refers to, underlies and signifies specially
Dharma Paryaya. Where kuddala pitakan adaya and nikkhittha
lona maccha sadisan in pitaka are mentioned, both of it refer to
the meaning”’being subjected to”. The word pitaka is also used to
suggest the idea of preserving and transmitting old mantra of Veda
Literature from generation to generation. However where “ma
pitaka sampadanéna” is mentioned, it denotes/connotes the
meaning of the word Dharma Parydya and where kuddala
pitakan adaya is mentioned it denotes/implies the word pitake
which refers to its meaning as “being subjected to” and these two
two-fold interpretations/meaning are considered/taken for the word
pitaka. Samantapasadikia mentions that these two words function
as a compound word as Vinaya pitaka (Basket of Discipline) with
the word Pitaka being joined with the word Vinaya.

pitakan pitakattha vidi pariyatti bhajatthato ahu
tena samodhanetva tayopi vinayadayo fieiyo *

Discipline is of two fold as Sarnwara discipline and Prahana
of which the first one intends controlling and restraining mind, body
and word. Again Saniwara is of five-fold as Sati, Stla, fiana,
Khanti and Virya. Stla Sanwara generally means and refers to
the controlling of the five senses. S7/a or virtue refers to the four
kinds of discipline/restraint in the Fundamental Code
(Pratimoksa). Complete and total annihilating, eradicating and
destroying all roots of craving, attachments and avarice is 7idna
Sangwara. Patience, forbearing and tolerance refer to Khanti.
The energy and effort in one’s mind to annihilate carnal and lustful
desires and lascivious thoughts is called restraint or Sarnwara.

Prahana generally means to eradicate and uproot
defilements and passions such as lust etc. and it is of five-fold
Tadanga, Vikkhambhana, Samucchéda, Pattippassaddhi and
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Nissarana. Tadanga prahana refers to the suppression,
overpowering or to subdue the defilements and unwholesome
deeds and passions by meritorious and wholesome deeds.
Eradicating the five hindrances (Pancanivarna) such as sense
desires (kamacchanda) is Vikkhambhana. Annihilation or total
extinction of defilements through different ways like Sotapatti
means Nekkhamma. Deliverance, liberation and emancipation
from all kinds of passions and defilements is called
Patippassadhipahana. Nirvana or Nibbana which is called a
supra-mundane state or a state of transcendental purity and which
is unconditioned by any cause and devoid of any arising or
becoming is nissaranapahana.

Further, Vinaya or discipline is of two kinds i.e., Samatha
and Prafifiapthi. Here Samatha vinaya means Sapta
adhikarana dharma. This kind of adhikarana (Courts of law)
intends to formulate and promulgate rules, norms, and regulations
to solve and adjudicate controversial issues, disputes, schisms,
rifts and divisions that spring among the Bhikkus. The seven norms
of adhikarana (Seven kinds of Courts of Law for adjudication)
are Sammukha vinaya, Sati vinaya, Amiilha vinaya, Patififidta
vinaya. Ye bhuiyasika vinaya and Tinawattharaka vinaya.
Sammukha Discipline or Vinaya is to hear a case against a monk
who has committed an offence, being summoned to the presence
of'the prosecutors and to deliver the verdict over the offence.Sati
Discipline is to avoid and leave no room for false allegations of
the opponents. And it also refers to the accused’s understanding
of'the offence committed.

Amiilha Discipline refers to the set of rules and regulation
promulgated and inhibiting other monks not to revile, abuse,
despise, and accuse a monk who has returned to the normal state
of mind after committing a minor/petty offence unbefitting of a
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monk (evatha) under a mentally retarded/deranged and unsound
condition.

Patifiniata Discipline means to keeping to the promises being
made and it also refers to one’s conscious understanding, knowledge
and awareness of a minor offence committed by one and being
disciplined in future after he was admonished by the chief monks.

The judicial adjudication and judgement arrived at with a
majority of votes of Bhikkus assembled at an appointed place is
called Yebhuiyasika discipline.

Tassapapiyasika Discipline refers to the punishment meted
out to a shameless Bhikkhu with moral turpitude and immoral
behavior by word and deed.

If a heated argument or condition arises in the event of an
inquiry or investigation into an offence, it should not be examined
and this is called 7Tinawattharaka. And it is tantamount to covering
feces with grass.

These seven kinds of Saptadhikarana (seven kinds of
courts of law) are necessary to reach a compromise and solution
over the four-fold adhikarana. They are vivadadhikarana .e.
the debate done centered on 16 fold objects. (This adhikarana
is associated with debates).

Anuvadadhikarana (an allegation made against a monk
by another monk over the violation of code of conduct and s7la
(virtue an morality))

Apattyadhikarana (an offence that needs to be decided
by adjudication or by a judiciary procedure.)
Kicchadhikarna (to judge the apalokana karma and fiaatti
karma performed by the monks)
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The other division of discipline is prafifiapti discipline under
which come the four great Citations or References referred to as
Padeésai.e. Sutta, Suttanuloma, Acariyavida and Attanomati.
Here, the Four Great Citations or References called Padésa
(Satara Maha Padésa) mean the four basic factors used in
doctrine (dharma) and in discipline (vinaya).Here, Sutta
(discourses) suggests and denotes Vinaya pali such as matika,
vibhanga, khandhaka and parivara included in Vinaya pitaka.
Doctrine or dharma preached from the beginning to the end is
called Suttanuloma. The notion of teachers, mentors or tutors is
Acariyaviada and those ideas are found in Atthakata.
“Acariyovadanama atthakata” of which Attanomati means
one’s own idea arrived at with one’s own intelligence

Also Oral Preaching by the Buddha is of three-fold i.e.
Adhi sila (higher virtues and morality) Adhi citta (higher thinking)
and Adhi paiifia (higher wisdom or super intellect). Adhi sila
means frequency of Vinaya Adhi sila, Adhi citta means Sutta
abhidarma and frequency of Adhi paiifia respectively. As it
opposes going beyond the limits of Si/a and as annihilation of
defilements takes place, Vinaya is called Adhi sila.

tathahi vinaya pitké viséséna adhisila sikkha
vutta.....vinaya pitakéca vitikkamappahanan
kilesanan vitikkama patipakkhatta silassa.’

There are three kinds of characteristics and qualities of a
teacher of discipline. The first quality is that he should have
mastered the Vinaya pela Atuwa (Pali Commentaries) and should
have the skill of conducting disciplinary inquiry. The most important
quality among these is the second one which is to maintain his life
in the best possible moral, decent and disciplined manner or way.
The knowledge of, or understanding or awareness of Vinaya alone
is not only sufficient here, because certain Bhikkhu (a monk) who
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is well-versed and an expert in Vinaya may violate the rules of
Vinaya and get rewards and perquisites shamelessly. A genuine,
true and well-disciplined Bhikkhu (a monk) develops discipline
properly and protects his priesthood or Pavidda even at the cost
of his own life. The third characteristic of a monk is his awareness
of the generation of disciplinarians or disciplined monks. There is
a disciplined generation of Bhikkhus (monks) in the Buddha’s
Order. It was Upali Thero who was appointed as the foremost
disciple among the disciplined monks. Samantapasadika records
that disciplined generation of Bhikkhus hails/descends from him.
Arahanta like Upali, Dasaka, Sonaka, Siggava, and
Moggaliputtatissa are said to be the generation which preserved
and protected discipline up to the Third Council of Discourse.

upali dasakocéva sonako siggavo tatha
tisso moggaliputtoca pafifiété vijitdvino
parampardaya vinayan jambu dipé sirivhayé
avicchijjamanan anésu tatiyo yava sangaho °

Sinhala Commentaries (hela atuwa) have been written and
compiled with the Pela Atuwa (Pali Commentaries) brought by
orally/word by Arahant Mahinda in association with the old stories
and fables of Sri Lanka and these Pela atuwa belong to the time
of the Buddha. Maha atthakata, Pacchari atthakatda, Kurundi
atthakata, Andatthakati and Sanké Patthakata have been the
commentaries compiled in Sinhala Language Since the Maha
atuwi (the Great Commentary) has been discussed at the Councils
of Discourse, it is also called Mitlamatthakatia. Among these
Commentaries, Maha atuwa, (the Great Commentary) Pacchart
Commentary and Kurundi Commentary are considered to be
Sinhala Commentaries.

maha atthakathancéva maha paccariyampica
kurindivi tissopi sihalattha katha ima !
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The period of the reign of the great king Mahanama in the
fifth century is a very important epoch/era of literature of the Sri
Lankan history, because it marks the beginning of writing of the
Pali atthakata. At this period of time, Buddhagosa Thero who
visited Sri Lanka from India and having learned and mastered
Commentaries (Atuwa) together with Tripitaka from the resident
monks in Maha vihara compiled Commentaries (Afuwa) for
Tripitaka in Sinhala Language and he mentions about it in his own
Commentaries as follows.

parampara bhata tassa nipund attha vannana
ya tambapanhi dipamhi dipa bhasaya santita 12

Buddhagosa Thero composed Samantapasadika for
Ubhato vibhanga, Khandhaka and Parivara and he also
composed Matikattakata named Kankhavitarani for
Pratimoksa. Specially, in composing Samantapasadika Vinaya
atuwa, it has been mentioned that it was based on Maha atuwa
in association with other Commentaries (Commentary of
Discipline)

sanvnnand tafica samarabhanto tassa mahaattha
kathan sariran

katva maha paccariyan tathéva kurindinamadisu
vissutasu'’

In the process of compiling these Commentaries (atuwi),
it could be observed at certain places in these Commentaries,
self-opinion was presented and emphasized, opinion of others
were expunged and expurgated and different opinions were
critically analyzed and evaluated. If there is a certain fair and
reasonable point of opinion/view in every Commentary, it is
mentioned as “Atthakatasu vuttain”. Further, pointing out false
opinions and bogus notions said to be found in Maha atthakata,
and stating/proclaiming that those ideals should not be recognized,
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self-opinion is put forward. “maha attha katayan pana sabbepi
alikepi dukkatameéva vuttan ....tan pamadan likhitanti
veditabban”

After Ven. Buddhagosa Thero or during his life span,
another two documents of Vinaya which belong to Theravada
tradition compiled by Ven. Buddhadhatta Thero are found. They
are called Vinaya viniscaya (Judgement of Discipline) and Uttara
Viniscaya .These two documents are said to be a synthesis of the
Vinaya pitaka (Basket of Discipline). Ven.Sariputta Thero has
also compiled an annotation (¢7k@) for this Vinaya viniscaya
(Judgement of Discipline)

One Ven. Dhammasiri Thero also has compiled a text called
Khuddasikkha taking the gist/summary of the texts of Vinaya like
Pardjika pali, Cullawagga pali, Mahawagga pali, and Pacittiya
pali. This text consists of 500 stanzas and it is mentioned in
Vipassana Section which comes last in it.

tena dhamma sirikéna tambapanniya kétuna
théréna racitd dhamma vinayafifiu pasansita ™

As Kudusika and Pamok in Vinaya are mentioned in
Polonnaruwa discussions and resolutions, (Katikawata) and as
Kudusika is mentioned in Dambadeniya discussions and
resolutions, (Katikawata) Kudusika vinaya Text was held in
high regard and esteem among the disciplinarians later. It has been
mentioned that Bikkhus of Higher Ordination who belong to these
two discussions and resolutions should peruse and imbibe this
Kudusika text by studying it hard.

And among the texts of Vinaya, (Discipline) another important
book titled Miila Sikkha is found. This was compiled in Pali
language. In examining the last quotation of the book Sikhavalanda
Vinisa, we can get a fair understanding of about it
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“atuva pata udes bala sekhevin mul sikha ha sikha
valanda ha sikha valanda vinisa ma visin karana
laddei” °

And this quotation bears ample testimony to prove that the
book Miila Sikkha is authored by the same author who compiled
Sikhavalandavinisa. Miila sikkha and Sikhavalandavinisa look
alike and similar in every way to a word for word translation. It
cannot be concluded definitely at first glance whether Sikhavalanda
was composed by following and studying Miilasikkha and vice
versa, but it can be presupposed and presumed to some extent that
Sikhavalanda was composed following, reading and studying
Miilasikkha i.e. Miilasikkha was composed in Pali and
considering and using it as the main source, Sikhavalanda would
have been composed as an interpretation of Miilasikkha.

Asthe word Sikhakarani is inscribed in a stone inscription
of Mihindu VI, it suggests “robes should be worn and a similar
quotation is found in “sikhavalandavinisa which runs as mehi
sikha kharani nam kawara yat sekhevin kiyanem avata netta
kota sivuru handi nam ditkula ve”. 16

The word “Sikhakaran?” inscribed in Mihindu’s stone
inscription is not a separate document nor is it a name conferred
to Sikhavalandavinisa, and scholars admit that it is a name used
for Sékhiya by the old teachers and pedagogues, but however it
should be investigated and inquired whether this Sikhakarani
inscribed in the stone inscription of Mihindu IV is a Sinhala analysis
done to Sekiya section.

The Atthakata written in Pali by Buddhagosa Thero for
Pratimoksa (Fundamental Code/Precepts) is called
Kankhavitarani. A supplimentary book called Kankhavitarani
pitapota written in Sihahala for this Atthakata is also found.
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Sikhavalanda and Sikhavalanda vinisa can be introduced as two
texts which deviated from this system of interpreting the meaning in
Pali and it has been mentioned above that this is a book compiled
by following, studying and reading Miilasikkha. It is more suitable
to introduce this book as a text composed for Bhikkhus (monks)
living in monasteries who did not know Pali Language. There is no
any other information or clue to be found in this book or any other
book that would help reach a definite conclusion to trace its author
and the time/period of this book begin written. When considering
the linguistic features such as many vowels found in Dhampiya atuwia
becoming end vowels (swaranta) in Sikha valanda, it could be
premised that this book could have been composed after Dhampiya
atuwd. Thus this book can be considered to belong to the last
period of Anuradhapura Era.

The two books titled Herana sikha and Herana sikha vinisa
too which belong to this same period of time can be believed to be
awork of'the author of Sikhavalanda. This book composed with
rules, norms and code of conduct and discipline (Vinaya siksa )
like Ten Virtues/Sila, (Dasa Sil) Ten Precepts (Dasa sikha) Dasa
parigi, Ten Parajika, Dasanasand, Ten forms of Punishments
(Dasa danduvam) prescribed for novice monks is mentioned in
Polonnaru discussions and resolutions (Katikawata) as “heranudu
heranasikha sekhiya dasadhamsutanvanapot kota” and it shows
that this book has been used at that time and subsequently with
great honour and due care.

During the King Wijayaba who was enthroned in
Polonnaruwa Era, Dharma (doctrine) and Vinaya (Discipline)
had degenerated, declined and deteriorated due to no quorum of
Bhikkhus needed for the performance of Ceremonies of Higher
Ordination. Dipawansa records that King Wijayaba sent a
mission of representatives for the King Anuruddha in Ramanna
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Region with rewards and presents to bring down well-versed,
competent and disciplined Bhikkhus in Tripitaka in which contains
the essence of Buddha’s teaching to Sri Lanka and again performed
Higher Ordination of Bhikkhus here. It also records that the king
Wijayaba had read Tripitaka with its Commentaries. The following
stanza clearly manifests this.

tadopasampada kamma gana piiraka bhikkhiinan
appabhonakatayanuruddha rajantika lahun naréso
ramafifia ratthan dité nayittha sopadé

saftyama guna sampanné vififidna pitakattayan

After the King Wijayaba, again the Buddhist Order (Sasanaya)
saw its decline and downfall. The king Parakramabahu the great,
who succeeded King Wijayaba, under the leadership and patronage
of Ven. Dimbulagala Maha Kashyapa Thero, Ven. Gnanapala Thero
resident in Anuradhapura, Bhikkhus of Sabaragauwa, Ven. Mugalan
Thero, Bhikkhus of the Nagendra School, and Ven. Nanda Thero of
Galathurugama convened a conference of all Bhikkhus to Polonnaruwa
and established a Court of Sangha (Sarnighiadhikarana) and refined,
purified and cleaned up and developed the Order. Afterwards, the
difference and distinction of Sect (nikdya) which lasted from the reign
of King Walagamba was wiped out and erased, and instead unity,
harmony and peace were created among the Bhikkus. The following
quotation amply states it.

visaradan tipitakan vinayafifiun visésato
thévansé kapajjotan samaggin cira dikkhitan '8

Polonnaruwa Katikawata was established by the King
Parakramabahu the Great with the resolutions, conventions,
agreements and covenants reached here. This is the oldest
Katikawata found in Sinhala Literature with 51 small parts in
which rules and regulations of constitution seconded and approved
by the Bhikkhus are included after the amendments. Ven.
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BuddhagosaThero too who lived during this period of time, has
composed an annotation (¢17k@) called Vinayattha manjusa for
Kankhavitarani.

Later, Dambadeni katikiaiwata followed by Polonnaruwa
katikawata, composed during Dambadeniya Era is the second
document of the same category. Dambadeniya katikawata is said
to be anew constitution of rules and regulations drafted and approved
by the complete agreement and consent of all the members of Maha
Sangha convened at the Wijayasundararamaya in Dambadeniya by
king Parakumba of Dambadeniya under the auspices and patronage
of the Ven. Sangharakkitha Thero and Ven. Dimbulagala Medankara
Thero with a view to cleanse and refine the Buddhist Order.
Kankhavitarani pitapota (copy) written for Kangkavitharani
Commentary which was composed for Prathimokshaya
(Fundamatal Code) in which two sections for Bhikkhus and Bukkuni
(monks and nuns) are included and Kudusika padartha composed
for Kudusika vinaya Book (Book of Discipline) are the books of
discipline (Vinaya grantha) composed in the Dambadeni Era but no
mention is made here as to who composed these books. Especially
the Chief Incumbent Thero of Panchamula Pirivena translating
Sikhavalanda and Sikhavalanda Vinisa into Pali has composed a
book titled Sikkhapada valafijana at this period of time

According to the information and factors mentioned above,
it was evidently apparent and clear that the monks, kings, minsters,
and subjects paid much attention and concern to discipline. The
main reason for this is that the truism of Oral Preaching by the
Buddha which suggests that long survival and solid existence of
the Buddha Order (sasana) purely depends on the discipline and
exceptionally high moral standard and excellent moral behavior
by preserving, safeguarding, upholding and moreover by following
and practicing the rules of discipline was properly understood
and comprehended.
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Referance: &5&3@36@8)@(5
01. Vipassi Thero, Rambukulle. Samanthapasadikawa P.63, Publisher, .
Samayawardene Surrealism
02. Do 54
03. Do59 RQCRBCE® ®I10&ow»
04. Do 59
05. Do 60 Surrealism was an artistic and literary movement. It’s
06. Do 63 goal was to liberate though, language and human
07. Do 63 experience from the oppressive boundaries of rationalism.
08. Do 65 This concept introduced by Andre Breton in 1924. He
09. Do 66 was inerested in the idea that the unconscious mind which
10. Do72 produced dreams was the source of artistic creativity.
11. Last versions/Stanzas of Samantha Pasadika Surrealism inherited its anti rationalist sensibility from
12. Dhamma Padttakatha p.1 DaDa, but was lighter in spirit than that movement. The
13. Samantha Pasadika movement’s principle aim was to resolve the previously
14. Gnanobasathissa Thero, Moragolle. Budddha Sikka. Last Stories contradictory conditions of dream and reality, a super
(Gunasena publication) reality. The renowned artists of the movement were
15. Wimalathissa Thero , Medauyangoda. Sikavalada Vinisa, p. 115 Salvador Dali, Max Ernest, Rene Magritte and John Miro.
onwards Surrealism’s influence on popular culture too.
16. Mhindu IV. The Stone Inscription The orgin of term hyperrealism could be traced back to
17. Deepa Vansaya, Chapter 32, Stanza 82-83. 1973. There is a clear difference between surrealism and
18. Maha Vansaya Chapter 76, Stanza 6-9-10-11. hyperrealism.
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